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Throughout some aspects of society, there is a certain portrayal of women that seems to
be the most acceptable, desirable, and palatable. Women should be beautiful and innocent, and
not take part in any action that might be considered scandalous. Within the Christian Church,
some of the members within the conservative tradition will say that a woman should be married,
but within that marriage, she should be subservient to her husband, wait on his every command,
be quiet, submissive, and above all, open to procreation. There is a set hierarchical order that was
created and women are expected to follow, but where did these ideas arise? Although there are
many prominent figures within the Church that have contributed to societal standards, Augustine
is one that is widely known, for his ideas on original sin and the interpretation of what the
disobedience within Genesis 2-3 meant for mankind. Augustine’s understanding of the Genesis
narrative, especially pertaining to Eve, is what we will be exploring today, and the impacts that it
has had, modernly. Whether we realize it or not, this interpretation has been adopted within
popular culture, changing how the media portrays the image of women, Eve in particular. I will
argue that the television show, Lucifer, has taken the Augustinian interpretation of how Eve
should be, and is pushing back on this image, and paving a new road for the portrayal of these
characters within the media.
For some background, the Bible’s narrative of Genesis 2-3 has been a topic of
controversy and discussion for many within the Church. Although there are many places that
leads to confusion, due to the way the text is written, without much clarity, the parts that are
important to this topic is the creation of women and the narrative of the disobedience. When God
makes man, Adam, he gives him the command to not eat from the tree of the knowledge of good
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and evil.1 At this point, God realizes “‘It is not good that the man should be alone; I will make
him a helper as his partner.’”2 The creation of woman is thus described:
God caused a deep sleep to fall upon the man, and he slept; then he took one of his ribs
and closed up its place with flesh. And the rib that the Lord God had taken from the man
he made into a woman and brought her to the man. Then the man said,
“This at last is bone of my bones
And flesh of my flesh;
This one shall be called Woman,
for out of Man this one was taken.”
Therefore a man leaves his father and his mother and clings to his wife, and they become
one flesh.3
The woman being made of the man’s rib is commonly taken to mean that the woman is inferior
because she was made secondarily, as an afterthought to relieve the man’s loneliness. Adding to
the accounts of the creation, the disobedience is the first thing that comes to people’s mind when
thinking about the fault of Eve and women, in turn, where Eve gets deceived by the serpent . As
told within the narrative:
The serpent said to the woman, “ You will not die; for God knows that when you eat of it
your eyes will be opened, and you will be like God, knowing good and evil.” So when the
woman saw that the tree was good for food, and that it was a delight to the eyes, and that
the tree was to be desired to make one wise, she took of its fruit and ate; and she also
gave some to her husband, who was with her and he ate. Then the eyes of both were
opened, and they knew that they were naked; and they sewed fig leaves together and
made loincloths for themselves.4
These parts of the texts are essential to keep in mind because they serve as the lens through that
our primary interpreter, Augustine, will read and understand the Bible, which will in turn have an
impact on how he comes to think about the Creation, Fall, and the purpose of women.
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Augustine was alive from 354 CE through 430 CE and was born in North Africa. He has
had a tremendous influence on Western Christianity. His mother was Christian and a
philosophical thinker, but throughout his early adulthood, he resisted Chrisianity. As a young
man, he embraced and maintained the ideas of Manichaeism, which divided reality into good and
evil, and stressed releasing the good spirit from the degradations of evil matter through
asceticism. Eventually, he became disappointed with the religion, so he abandoned the faith.
While journeying, he met Ambrose, a Roman theologian, who began to teach him about
Christianity, which led Augustine to get baptized in 387 CE. In 391 CE, he became a priest, and
a few years later a bishop, a position he held until his death.5 It’s important to keep Augustine’s
background in mind because it helps to understand where he came from in order to see how his
interpretations were developed.
Augustine had many well known works that had great impacts, though I will be focusing
on the ideas he develops in Genesis Against the Manichees, The Literal Interpretation of
Genesis, and The City of God, specifically in terms of his perception of gender and Eve.
Although Augustine believes that, at the spiritual level, Adam and Eve are equals, both made in
the image of God, there is still an inherent difference between them, and should not be treated in
the same way. In Genesis Against the Manichees, Augustine suggests that the woman was made
as a helper, united spiritually, but mostly to bring forth spiritual offspring, which is what is
intended to praise God. He says “while he rules and she obeys. He is ruled by wisdom, she by
man. For Christ is the head of man, and the man is the head of the women.”6 Augustine is taking
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the creation of Eve, and constructs what a woman should be, in his eyes. The development of the
ideal woman being subservient begins because of the innate differences between both people,
which he sees as being at the moment of creation. Also, there is a distinction made between the
natures of both the man and the woman. Within the text, it’s seen that Augustine makes their
differences apparent, assigning them very different natures; the woman is the body and the man
is the soul, the interior mind. In his eyes, the soul/mind should have total control over the body,
with the body being its servant, because it can easily be led astray. Augustine believes that “the
interior mind, like virile reason, should hold subject the soul’s appetite…and by just law it
should place a limit upon its helper, just as man ought to rule woman and ought not to allow her
to rule him. When this happens, the home is perverted and unhappy.”7 There is a difference that
is set between how women should behave within the household, they should be controlled by the
man, as if the inherent characteristics of femininity make them uncontrollable, incapable of
making the correct decision if they are not being directed by their male partner. We also see how
the orthodox tradition within these times of the Church had an impact on Augustine. The
orthodox gained comfort in the idea that women served to give men the possibility of fathering
children, but there was the opinion that sexuality lead to lust and loss of rational control, given
from Genesis 3, because it was thought that Eve seduced Adam into eating the forbidden fruit
and that without this seduction, mankind would not have fallen. Due to this idea, Augustine
developed the idea that husbands should love one’s wife in “what is human,” but still hating
“what pertains to a wife.”8 This idea comes from Augustine’s belief that though woman was
made in the image of God, there must be a part that is naturally less than the man’s, which has to
7
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do with the body, the order they were made, and their natures. According to Augustine, the only
reason that God made Eve for Adam was as a helpmate, but not of labor, as a sexual partner, a
helpmate of procreation, and to satisfy him sexually by being able to procreate and give him
children. In The Literal Meaning of Genesis, this thought is further pointed out when he says:
She was not to till the earth with him, for there was not yet any toil to make help
necessary. If there were any such need, a male helper would be better, and the same could
be said of the comfort of another’s presence if Adam were perhaps weary of solitude.
How much more agreeably could two male friends, rather than a man and woman, enjoy
companionship and conversation in a life shared together. And if they had to make an
arrangement in their common life for one to command and the other to obey in order to
make sure that opposing wills would not disrupt the peace of the household, there would
have been proper rank to assure this, since one would be created first and the other
second, and this would be further reinforced if the second were made from the first, as
was the case with the woman. Surely no one will say that God was able to make from the
rib of the man only a woman and not also a man if He had wished to do so. Consequently,
I do not see in what sense the woman was made a helper for the man if not for the sake of
bearing children.9
This shows that there is some inherent inferiority of women, because he insinuates that men
would make better helpmates in terms of physical labor and also companionship. The only
reason that they were created was to serve as sexual partners and a bear children, which can be
harmfull, because it propogates the idea that women are only good to be subservient to their
husbands, and to have his children. In City of God, Augustine focuses on the perturbation that
occurs as a consequence of the Fall, which usually falls on Eve, even though he maintains that
they are both to blame for the disobedience. When describing why the serpent picked Eve to
deceive first instead of Adam, he postulates that he decided to choose Eve because she was “the
weaker part of that human alliance.”10 Augustine is saying that Eve was more gullible, which is
why the serpent decided to choose her as the target of the deception. There is this underlying idea
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that Adam was more headstrong, knowing the difference between right and wrong and if
presented with the deception, he wouldn’t have done the same thing as Eve. Due to her
femininity, Eve was more susceptible to being convinced by the serpent. She was not able to
think clearly because her femininity weakened her from seeing that she was being deceived.
With it being one of his most notable considerations, Augustine was clearly troubled by
the unwanted movement of the members. In short, Augustine believes that in the prelapsarian
state, man and women lived in total bliss because their sexual organs would work as a third
member; they could be willed up for sexual intercourse, just like one can will up an arm to point
to something. This, for Augustine, was an aspect of the Garden of Eden that was so great that
Adam and Eve were fools, because they messed this up for future humankind. He firmly thought
that they had everything within Paradise, they were in control of everything. Once the
disobedience occurred, men specifically lost the ability to control their third member, and now
this member willed itself up on it’s own, which led to a lot of shame for Augustine. In this idea,
he was projecting from his personal life, because he felt shame about his sexual promiscuity and
felt like Adam and Eve were responsible for him not being attracted to a nice, Christian girl, and
instead felt sexual attraction to the “wrong” people. This problem, he blamed particularly on
Eve, referring to “the horrible wickedness of the women who ‘changed the natural use into that
which is against nature.’”11 Even though he was clearly battling with some hatred of himself, this
piece of work has had lasting implications, even today. Viewing sex as shameful, and something
that should be repressed or done in private, has led to a lot of shame for women in some
Christian contexts. Additionally, Augustine says that both people are to blame for the Fall,
although he places an emphasis on Eve, but the idea of original sin, and seeing sexuality as evil,
11
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usually falls solely on women. Women are taught to not be promiscuous or embrace their
sexuality because they are delegated the blame for the disobedience of Eve in Genesis 3. It’s
unfair to make comparisons from one narrative within the Bible and extrapolate that to all
women, especially when it was one woman who disobeyed because she was deceived. Further,
Augustine is a firm believer that “‘pride is the beginning of sin.’”12 He postulates that although
the disobedience was the beginning of sin, the first real sin was that Adam and Eve became too
prideful. By eating the fruit, they both disobeyed God because they believed that things would
get better if they had the knowledge of good and evil; they served themselves instead of trusting
God.
Let’s further dive into how Augustine thinks about Eve, how she should act, her
responsibility for the consequences of the Fall, and how that impacts his view on women. As said
before, Augustine has been considered as hostile towards women, not showing sympathy due to
his obsession with sexuality and his unease with eroticism. All of this amounts to the creation of
a “sexually hereditary character,”13 which comes from Eve. This makes a strong relationship
between sexuality and sin, saying it can be passed down, which usually gets used when talking
about women. In their prelapsarian state, there is a harmonious relation where “the soul is gently
directing the body… and When the Fall disrupts this harmony, the relation between soul and
senses takes an unexpected and turbulent tone.”14 The idea that there is a gentle directing of the
body by the soul is an interesting concept. In Augustine’s understanding, it would differ, because
there is a forceful directing, where it is favorable for the man to be in complete control over the
woman. So if after the fall this becomes unharmonious, what does this relationship look like
Augustine, “City of God (Book XIV),” chap. 13.
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now? In addition, when Augustine places most of the blame of the disobedience on Eve and
disregards womankind as a whole, there is a distinction between good and bad women and what
they each deserve. In one of his works, he says that “the executioner, the prostitute and the pimp,
are necessary in the well-ordered city, the one to maintain order and the others to provide an
outlet for passions which would otherwise be directed against respectable women.”15 There is a
distinction between non respectable and respectable women. Based on what Augustine thinks the
ideal woman would be, we can inference that a respectable woman is someone who is married,
obeys their husband, and is a religiously observant woman. Augustine also makes the distinction
that after the disobedience and as a result of the consequences of that, particularly their sexual
awakening, the nature of humanity was fractured, and those to come now have to spend their
whole lives trying to get back into the good graces of God by devoting themselves to studying
the Bible and being a devoted believer. This gives rise to the ascetic movement, the idea that
self-discipline and avoidance of all forms of indulgence is needed for this salvation. Particularly
due to Augustine, who struggled with celibacy, those who did not take part in sexual endeavors
were considered ‘“an embodiment of Scripture.’ Monks and virgins (male and female) were seen
as prelapsarian human beings…”16 The perversion of sex and what it means to have it lead to the
thought that celibacy was a way to get back to God, and those who did so were praised, because
they were getting back to the state before the Fall, not giving in to the desires of the body and
instead, focusing on the soul. Likewise, Augustine brings up the intentions that led to Eve
sinning, which is a big part of how she is blamed. Eve was regarded as representing the “lower
appetitive part of the mind, ‘for our reason cannot be brought to consent to sin except when
15
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pleasure has been aroused in that part of the soul which ought to obey the reason as though it
were it’s ruling husband.’”17 He is saying that Eve is the part of the mind that does not work
based on rationality, but strong senses, which are difficult to not give into. However, this does
not mean that it takes away from her blame in the disobedience. Along with Adam, Eve’s sin was
pride, wanting to advance themselves, with another element: “audax curiositas, the lust to
investigate things unknown and irrelevant to our eternal well-being, which is so characteristic of
the fallen descendants and so destructive of true piety. Hence, Eve’s sin was inexcusable.”18
Having curiosity is seen as worse for Augustine, because it shows that she knew the command to
not eat of the tree yet she disregarded it, and did it because she was curious of what else could be
in store for them. He affirms that she had it all in the Garden, and she threw it away because she
was curious, a travesty.
As a consequence of Augustine’s interpretations, there have been many impacts and takes
on the story and his perspective, especially in popular culture and media. These interpretations of
the text have become intertwined with aspects of natural sciences as well. It’s important to be
able to engage with these perspectives because a clearer picture can be obtained about the
cultural impact of the Genesis narrative and the issues that surround the interpretations.19 These
analyses that have been done by primary thinkers within the Church have had great effect on
developments of social change because they are often accompanying controversies related to
issues of race and gender.20 The figure of Eve within media is seen recurrently, and “appears
most frequently as a temptress or the one who gives into temptation, and as a sexual
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object…Eve’s actions, whether depicted reflecting a lack of willpower or too much of it, is
viewed negatively from the perspective of patriarchal interpreters.”21 Eve, as a character, has
been personified in many ways, and the Genesis narrative has accompanied that portrayal.
Imagining the battle of the sexes between Adam and Eve, the movie Adam’s Rib, which was
released in 1949, follows the characters of Amanda and Adam Bonner, two lawyers who are
married and seem content within their marriage. That changes when they are assigned to
opposing sides of counsel after a woman shoots her husband when she found him with his
mistress, and Amanda is her defense. Amanda argues that there is a double standard in place
where the court wants to find this woman guilty because of her gender, and postulates that if the
roles were reversed and a man shot his wife because she was cheating on him, it would be seen
as justified, saying: “for years, women have been ridiculed, pampered, chucked under the chin. I
ask you, on behalf of us all, be fair to the fair sex.” Adam gets mad at this defense and confronts
her at home. When Amanda starts to cry, he thinks of it as her using her feminine guiles to get
what she wants. This continues to have an effect on their marriage, and Adam says to Amanda
that he wants a wife, and not a competitor. Once they’re on the verge of divorce, Adam uses tears
to win Amanda’s sympathy and convinces her to give their marriage a second chance. 22 This
portrayal of the narrative is interesting because it pushes back against the traditional roles that
were explored with Augustine, since they don’t have children, so in reality, it is a companion
partnership more than one for procreation. Also, they do not conform to gender roles. Amanda is
not subservient to Adam, and Adam is the one that tricks Amanda into giving the marriage
another chance, with emotions, a characteristically feminine trait.
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Another interesting portrayal of Eve and Adam’s relationship occurs in the 1966
Broadway musical The Apple Tree. Eve is portrayed as being unsure of herself and eager to win
the approval of Adam. Eve considers changing her hair, cooking more enticing food, or changing
her style of clothes so she can keep things fresh and please her man. The temptation of the
serpent occurs but instead of being tempted with the knowledge of good and evil, the serpent
tells her that she will have the knowledge needed to impress Adam and tells her that her mind
will become acute and she will gain skills that he would find impressive. The serpent takes
advantage of Eve’s fear that Adam will get tired of her and reject her, or replace her. Within the
play, Eve describes her relationship with Adam as being awful because Adam has little regard for
her. He does acknowledge that she is beautiful and interesting but describes her as being too
intrusive, a nuisance, a numbskull, and wishes that she would stop talking every now and then.
Since Eve is so desperate to please Adam, she eats of the fruit. 23 With this adaptation of the text,
it shows what Augustine thinks the perfect wife is, in terms of submission and being eager to
please her husband. Eve is shown as being insecure in herself and just wants the approval of her
husband, how Agustine believes a marriage should be. With both Adam’s Rib and The Apple
Tree, we are able to see how media has been interpreted to encompass different viewpoints on
the Genesis narrative. Although they are older adaptations, compared to the current date, it
shows that the interpretation of Augustine has an impact on media and that his interpretations are
still being used when thinking about Adam and Eve’s relationship.
The exegesis of Augustine also played a role in the image of women within the Church.
In the nineteenth century, “the cultural hostility against female spiritual authority prevailed,
denying women theological training and the liberty to offer original Bible interpretation” and
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were rather encouraged to write practical divinity.24 Women were not trusted to be able to write
their own interpretations of scripture because they were thought of as being less rational, and that
they would bring too much emotion into it, which is ironic considering the interpretations of
Augustine. Instead of seeing them as valuable contributors, there was a greater focus on their
individual lives and teaching of the salvation doctrine, the theory that the soul needs deliverance
from sin and its consequences.25 Since the women were seen as more responsible for the Fall and
the entering of sin into the world in this setting, they were subjected to hearing about salvation
when in comparison, the men were writing interpretations about it. In terms of the different
biblical women, they were either viewed as “virtuous, submissive angels or entirely corrupt
temptresses of men.”26 There is a strict dichotomy on how women were portrayed within the
Church at this time, mostly done in part by all the different interpreters.
Compared with the patriarchal views of Augustine, the movement of radical feminism
has been spreading through the Church and is “guided by a politically informed hermeneutics of
suspicion, critical analysis of power, and rejection of patriarchal images of God that reinforce
women’s subordination.”27 This movement is pushing back against the ideals that have been seen
in some factions within the Conservative Christian Church. This has been ongoing to challenge
the sexist imagery within the Christian tradition and change patriarchal language and liturgy.28
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The interpretations which put forward the patriarchy and assert the submission of women,
have been harmful because there is a conjunction between gender and power that produces
certain forms of violence that are targeted towards women. Far more girls and women are
disproportionately victims of violence concerning sexual assault, sexual abuse, and intimate
partner violence.29 Based on all of the violence that is directed towards women, it begs the
question of how acceptance of the differences between both sexes as “natural” may also
perpetuate power, dominance, and inequality, all in the name of natural law and what should be
“normal.”30 At what point should the line be drawn to try and unpack and unteach these
interpretations to ensure the safety of women?
With the media, the images that are used in ads have an overwhelming theme of the
objectification and fetitization of the female body. This dehumanizes women, where they are
only seen as bodies to be used to reproduce, without regard for their feelings. Women have been
painted as actual objects, as faceless, anonymous bodies or body parts. There is also the
depiction and distinction of the ideal woman vs. the bad woman. The bad woman is seen as
being too powerful, too old, or too heavy, while the ideal woman is seen as a girl-woman, the
image of innocence.31 All of these portrayals of women within the media can be extremely
damaging to women, but they all stem from the interpretations of primary Biblical figures, such
as Augustine. It’s difficult to see the impact of one person’s theology at a small scale but when it
becomes widespread and its effects well known, it’s difficult to deny that they have an effect on
the treatment of some women.
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Conversely, in the television show, Lucifer, the writers incorporate the ideas of Augustine
and the depiction of women in media and invert it, to pave a new road on how women are
viewed. The show is about the devil, Lucifer, who comes to Earth and lives in Los Angeles,
where he is a bar owner. In the show, Eve comes down to Earth from heaven and Lucifer finds
her at his club, dancing and enjoying herself. When Lucifer asks her what she is doing on Earth
and where Adam is, she says that she left because everyone was so happy up in Paradise but she
always felt like there was something missing in her relationship with Adam, because she didn’t
choose him, she was created for him, so an arranged existence takes the spark out of things. She
says they got along just fine but she felt that Adam never really loved her, the real her, he only
loved the version created for him.32 This is going against Augustine’s thought that their
relationship is special because Eve was made from Adam. She also left Adam without notice,
which is a pushback on the idea that women should be subservient to the man and not make
decisions without consulting him. Augustine’s ideal relationship, of the woman being
subservient, turns out to really bore Eve in the television show, so it’s discrediting that theoretical
perfect relationship. Also, Eve says that the thing she truly desires is excitement, thrills, and
fun.33 Commenting on what Augustine said about Eve’s sin being curiosity, there is the
difference in that now, it is Eve’s strength. She left to have the freedom to do what she always
dreamed of and is able to satisfy her curiosity without being told that that is not a characteristic a
woman should have. In another episode, Eve and Mazikeen, a demon, have found their love in
each other through their mutual hobby of bounty hunting, and are going to get married.
Throughout the show, we see them fall in love and be together, but when they are starting to plan
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their wedding, Eve’s ex, Adam, shows up on Earth to get Eve back and continue their lives back
in heaven. Eve is disgusted by the idea of getting back together with Adam, because “they were
never husband and wife” since Eve was made from him, delivered as a gift; and she never
consciously chose him.34 Tying in free will, Eve is forced to face the question: if you never chose
something, is there a way to be happy? The answer for the Eve in the show is no. Due to her not
being able to choose to be with him, she was forced into something she might not have chosen
for herself when presented with the opportunity. We also see that when Eve rejects Adam, Adam
has a new outlook in life and wants to change, in order to stop asserting dominance over women.
He goes to see Dr. Linda, a psychiatrist, and she tells Adam that he needs to be happy for Eve
and accept the outcome, that she doesn’t want to be with him.35 For Augustine, the nature of man
is to be headstrong and dominant over his woman. By Adam saying he wants to stop being
dominant and insinuating that it would make him a better person, the show is questioning the
goodness of Adam and whether being dominant is a good trait for men to have. Throughout the
show, it is seen that the character of Eve discovers who she is and pushes back against the
Augustinian depiction of what it means to be a good woman, and makes her own path- a
sensitive wife who is able to explore her interest, not be subservient, and have a partner that
reciprocates love back to her.
With the interpretation of Augustine on the reading of Genesis 2-3 and how that
contributes to the image of Eve and women, we are able to see how that portrayal has been
spread through society and the media. Through the lens of Augustine, women should be
subservient, under the control of their husbands, soft spoken, open to having children, and
34
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without curiosity, because when Eve exhibited the characteristics that are considered bad, it led
to the fall of humankind. These ideals can be hurtful and dangerous, because women are seen as
objects made for a man’s pleasure, which is dehumanizing. Though these ideas can be seen
through some societies, there are movements actively trying to break down the patriarchy,
especially within the Church, where damaging thoughts about sexuality are being taught. Even if
these are the majority of what is seen in the media, the television show Lucifer inverts these
ideals and resists that characterization of Eve. Within the show, Eve is shown as a rebel that does
not want to be under the control of Adam anymore, but wants to explore and is curious about the
world. She is strong and takes care of herself, while freeing herself of expectations. In this way,
Lucifer forms a new avenue for how Eve is characterized in media to lead the way for more
inclusive interpretations.
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